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ing a reading of John among the missions of the Southwest14 or in the places where bodies are dissected and built, from the butcher shops of Limerick to the treadmills of God's gym. 15 The Fourth Gospel, in other words, is a microcosm of the discipline of NT studies, itself but a segment of the larger world of humanistic scholarship.
It would be difficult to diminish the cacophony of competing voices, even if it were desirable. Yet there might be some interesting ways of encouraging new avenues of fruitful dialogue among them. Let me try, ever so briefly, to do so, taking a clue from one of the oldest interpretive strategies of modern NT study, Gospel into "narratives," "dialogues," and "monologues" illustrates the phenomenon and the problem. Much of the Gospel's discourse material emerges from or within dramatic encounters, either with women, such as Jesus' mother, the Samaritan, Mary and Martha, Mary Magdalene, or with men such as Nathanael, Nicodemus, a paralytic, the disciples, Jesus' brothers, a blind man, Pilate, Thomas, and finally,24 Peter. There is, then, at least a certain formal similarity that marks all of these episodes, a stylistic touch that betrays perhaps a guiding literary hand.25 These "encounter discourses," where a single interlocutor is present for at least a part of the episode,26 constitute one important subset of the discourse material. A slightly different form of "encounter discourse" is found in the polemical controversies with the Pharisees and the
Judaioi.27
Dialogic discourse, with either friendly or, more often, hostile interlocutors, is common in the Gospels. What Dodd called "monologues," which usually make solemn declarations of some sort, are equally common and often emerge from a dialogic situation.28 Some are brief, such as the monologues of 3:14-21 and 31-36. As the Gospel progresses, Jesus speaks more at length, often saying things about himself, as in the declarations concerning bread, water, and light in chs. 6-8 and the shepherd discourse of ch. 10. The largest block of nondialogic discourse material resides in the last supper or farewell discourses, although they too begin, in ch. 14, with at least some minimal dialogic elements.29 In any case there are superficial formal elements that seem to organize discourse materials.
Despite the superficial unity of the subsets of discourse, the relevant chapters also contain a variety of generic markers. To name but a few: that words work in order to express the significance of the Word. To use the categories of some of our colleagues who work with social-science models, the Word is honored by the manifold variety of the words used to express it, words that charm, words that challenge, words that evoke, and words that provoke.
That analysis all seems fitting and proper, hardly worth the trip to Denver, but not objectionable. It seems right, that is, until one looks again at the various genres that seem to be at play in the Gospel. In many cases where it is possible to identify significant generic parallels, and therefore to presume that the form in question generates regular expectations, the reader encounters something quite odd about the way in which the generic conventions seem to work.
The One might entertain the hypothesis that the formal jumble or bent genre results from the layering of successive redactional elements, each designed to make its own discrete theological point. It is indeed possible that literarily insensitive redactors made a mess of the Beloved Disciple's work, but in the case of John 3:17-21, it is noteworthy that the issue of judgment is intimately tied up with traditions about the Son of Man, the title that appears in v. 13. The tensions within the pericope are generated by the connotations of its core image.
There is, finally, something odd about the way in which Jesus' comments in 3:17-21 do not simply correct the christological revelation of 3:13 and 16 with further eschatological and soteriological reflections. These reflections introduce a set of considerations about divine grace or election that seem to render problematic the declaration of God's universal salvific will which initially seems to be at the heart of the revelation. The whole revealer discourse in this case does a very good job not of revealing but of raising questions. John 3 is a paradigmatic revealer discourse, yet no sooner does it make a dramatic revelation than it points to ambiguities and tensions within the terms of that revelation. A revelatory genre is bent.
Next Yet, as in the other cases of genre bending, there is least one more twist. While "gate" and "shepherd" both point beyond themselves to a single reality, they do so in tandem. Jesus is the stable gate precisely as the one who calls his sheep to follow him in a life of self-giving love. The discourse shamelessly mixes metaphors, bends genres, and makes an emotional appeal, achieving in a small compass what the Gospel does as a whole.
The farewell discourses present the greatest complexity for formal analysis. As already suggested in the brief survey of generic elements present in the Gospel, the farewell discourses are enormously complex in both form and content. To do full justice to the text one would have to sort out the various formal features and examine their interaction, and more than one genre would appear bent in the process. A single suggestion will have to suffice here.
One element that has drawn commentators to identify the genre of the discourses from 13:31 on as "testamentary" is the strong thematic insistence on the imminent departure of Jesus. Like the patriarchs on their deathbed, Jesus gives instructions to his disciples in virtue, in his case to love one another (13:34; 14:15; 15:17). Like the sage in the face of his impending death, he talks of his departure (13:33, 36; 14:5-6, 12, 28), and he tries to console those who will be left behind, urging them not to be troubled (14:1); they will not be orphans (14:18); and he gives them peace (14:27). Consistent with this discourse are promises that Jesus and his disciples will be reunited. They will later follow in his path (13:36); he will prepare an apartment in a heavenly skyscraper for them (14:2). He will return and take them to be with him (14:3, 18, 28). Hence they should rejoice at his departure (14:28).
Running against the grain of this testamentary farewell discourse, and doing so from the start of ch. 14, is another set of affirmations that blur the clean lines of the testamentary genre. Jesus is the Way, the Truth, and the Life 
